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Abstract: Y. B. Satyanarayana’s Sadalakshmi: The Political Rebel
chronicles the remarkable political odyssey of T. N. Sadalakshmi,
whose life confronts the interlocking systems of patriarchy and
caste hierarchy in twentieth-century Telangana. This article
explores how her political voice emerged as a sort of Dalit feminist
agency, rather than just recognising her as a successful female
politician. Sadalakshmi’s life serves as an example of how caste
and gender disparities exist in the ability to talk, ask questions,
make decisions, and exercise leadership. She consistently defies
the silence expected of underprivileged women, from defending
her decision to pursue education and marriage to expressing
authority as Deputy Speaker, proposing reforms as Endowments
Minister, and opposing male leadership during the Telangana
movement. The study analyses Sadalakshmi’s political journey
through Dalit feminist and intersectional perspectives, drawing on
the critical viewpoints of Gopal Guru, Susie Tharu, Nidhi Sadana
Sabharwal and Wandana Sonalkar, Smita Patil, Leela
Karunyakara, Visweswara Rao Chenamallu, Nikita Verma, and
Gogu Shyamalamma. It contends that neither mainstream
feminism, which is divorced from caste, nor Dalit politics, which
are oblivious to patriarchy, can sufficiently explain her opposition.
Sadalakshmi turns self-respect into political authority and public
discourse. As a result, her life story serves as a crucial counter-
narrative that reinstates the role of a Dalit woman in Telangana’s
political and social history.
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Introduction

Institutions, movements, elections, parties, and notable leaders are often remembered in
political history, but the unequal circumstances under which people obtain the ability to speak
within such institutions are often overlooked. Historically, political engagement for Dalit women
has entailed more than just entering the public sphere. It has necessitated challenging the systems
that decide whose opinions are valued, whose contributions are recorded in history, and whose
speech is authoritative. Y. B. Satyanarayana’s Sadalakshmi: Because the biography reconstructs
the life of a Dalit woman who constantly entered male-dominated venues and refused to remain a
symbolic participant, The Political Rebel is especially significant in this context.

Sadalakshmi’s political significance stems from her use of political voice as well as the
positions she held. She attacked religious hierarchy, questioned caste prejudice, challenged
family authority, opposed educational constraints, disciplined lawmakers, sought accountability
from high-ranking political figures, and maintained her right to be involved in Telangana’s
political destiny. As a result, her life offers a crucial instance for analysing the connections
between authority, speech, caste, and gender.

An adequate theoretical starting point is provided by Gopal Guru’s seminal statement that
“Dalit women talk differently” (2548). The word implies more than just that Dalit women talk
about diverse topics. It implies that their social position produces experiences and political
viewpoints that neither male-centered Dalit politics nor dominant-caste feminism can sufficiently
capture. Guru adds that within larger political frameworks, Dalit women’s autonomous political
expression has occasionally been “subordinated, and at times suppressed” (2548). Sadalakshmi’s
life story highlights the importance of independent female articulation.

When caste is viewed as subordinate, mainstream conceptions of gender may become
insufficient. Readers are reminded by Nidhi Sadana Sabharwal and Wandana Sonalkar that
“women in India are not a homogeneous category” (45). Because their options are structured

differently by caste, class, occupation, education, and social location, women do not experience
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patriarchy in the same way. This divide is evident throughout Sadalakshmi’s political career. It is
not possible to compare her experience as a Dalit woman from the Bhangi or Mehtar clan to that
of socially affluent women who entered politics through powerful families.

Susie Tharu advances the argument by challenging models that view gender and caste as
distinct categories that occasionally overlap. The experience of Dalit women, according to her, is
“not an intersection of issues (caste, gender) that have separate real lives elsewhere” (159).
Gender and caste frequently become mutually constitutive in Sadalakshmi’s existence. The
rejection from her mother-in-law is based on both caste and gender. Her involvement in temple
administration upends patriarchal and Brahmanical systems. Her leadership during the Telangana
agitation challenges the authority of upper-caste men as well as men in general.

As a result, Dalit feminist theory moves the analytical focus from whether or not women
engage in politics to the circumstances in which specific women are able to exert power. Leela
Karunyakara places Dalit feminism in the context of the need to confront the various systems
that marginalise Dalit women. Such a viewpoint is crucial because, just as caste emancipation is
incomplete when patriarchal dynamics within marginalised communities are ignored, gender
equality cannot be attained by tackling patriarchy while ignoring caste (Karunyakara 1-8).

In a same vein, Smita Patil highlights the necessity of an anti-caste feminist organization
based on the real-life experiences of underprivileged women. Because Sadalakshmi’s political
identity does not rely on isolating gender from caste consciousness, her emphasis on “reflexive,
anti-caste agency” provides a useful framework for comprehending Sadalakshmi (Patil 37). Her
courage to face both is precisely what gives her agency.

The earliest sign of this rejection of gendered limitations can be found in Sadalakshmi’s
early years. Her father encouraged her to engage in activities typically associated with guys and
granted her a great deal of freedom. He “wanted to raise his daughter as a boy,” according to
Satyanarayana (19). Sadalakshmi is able to develop exceptional physical courage and self-
confidence because of the freedom it portrays, despite the fact that the remark itself perpetuates a

cultural distinction between masculine and feminine behaviour. She picks up skills in stick

Email: ijilljournal@gmail.com 331 WhatsApp: +91 63020 31894




A Peer-Reviewed Open Access Journal

{ﬂ\‘l International Journal of Indian Languages and Literature
‘lv,j

ISSM : 3108-2254 IMPACT FACTOR : 4.25

A NTTTs
Vol. 1, Issue 4 www.ijill.in July-Sept 2026

fighting, swimming, kabaddi, kite flying, and tree climbing. Thus, the brave politician of later
years is linked to a childhood when traditional feminine constraints were remarkably lax.

However, her adult life shows that structural patriarchy cannot be eliminated by personal
confidence. Conflict with caste prejudice and family authority arises during marriage. There is a
disruption in education. Gender is a factor in domestic work. Another lady is largely responsible
for childcare. Men continue to control political institutions. She encounters opposition even after
gaining institutional authority since a Dalit woman in a position of leadership defies social
norms.

The interplay between caste, dignity, resistance, and political acknowledgement is how
Visweswara Rao Chenamallu’s study of Sadalakshmi depicts her career. In Sadalakshmi’s life,
dignity is never just psychological, which makes this emphasis crucial. Choice, inquiry,
participation, governance, and recognition as a political subject are all necessary (Chenamallu,
“Breaking” 524-36). The transformational power of agency, education, political engagement,
and resistance in confronting systems of exclusion is also highlighted in his larger research on
Dalit women and self-emancipation (Chenamallu, “Dalit Women” 608-12).

By concentrating on Sadalakshmi’s political voice in particular, this study expands on
these viewpoints. Here, “voice” refers to more than just speaking; it also refers to the ability to
express one’s views, challenge authority, make choices, avoid humiliation, represent
communities, and take part in the creation of history. According to this viewpoint, Sadalakshmi’s
life story documents a persistent fight against social silence.

Her transformation from a self-assured young woman to a woman who can challenge
movement leaders and chief ministers serves as an example of how voice becomes authority.
However, the final marginalisation of her contribution to the Telangana struggle shows that
being remembered by history does not always follow from speaking in it. As a result,
Satyanarayana’s biography serves a crucial restorative purpose by reintroducing a Dalit woman’s

voice into a political narrative that may otherwise marginalise it.
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The current study is based on Gopal Guru. “Dalit Women Talk Differently” (1995),
which highlights the importance of acknowledging Dalit women’s independent political
expression. Guru’s argument stems from his discontent with systems that allow Dalit women to
be represented by others instead of being acknowledged as independent providers of political
knowledge. A useful foundation for Sadalakshmi’s experience is provided by his observation
that their independent expression has occasionally been “subordinated, and at times suppressed.”
Her persistent persistence on standing up for herself illustrates the need to view the voice of Dalit
women as a unique political intervention.

A more nuanced understanding of caste-gender interactions may be found in Susie
Tharu’s “The Dalit Woman Question” (2014). Additive theories of oppression are challenged by
her insistence that gender and caste do not have “separate real lives elsewhere.” According to
Sadalakshmi, prejudice does not start with caste oppression and progress to gender oppression.
Often, the two structures function at the same time. Understanding Sadalakshmi’s marital
experiences, political disputes, religious interventions, and historical marginalisation is made
easier with the help of Tharu’s framework.

Nidhi Sadana Sabharwal and Wandana Sonalkar’s “Dalit Women in India: At the
Crossroads of Gender, Class, and Caste” (2015) highlights the diverse nature of Indian women’s
experiences. Any critique of Sadalakshmi must start with their claim that “women in India are
not a homogeneous category.” Because caste stigma and historically demeaning job connections
accompany her admittance into public institutions, her experience is different from that of
privileged women. Their intersectional approach contributes to the explanation of why the
accomplishments of a Dalit woman politician have significance that goes beyond female
representation in numbers.

Instead of considering Dalit women solely as victims, M.Smita Patil, in “Revitalising
Dalit Feminism: Toward Reflexive, Anti-Caste Agency of Mang and Mahar Women in
Maharashtra” (2013) highlights anti-caste female agency. Because the biography consistently

emphasises action, choice, resistance, and self-respect, Patil’s method is helpful for reading
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Sadalakshmi. Although Sadalakshmi is excluded, her identity is not reduced to misery in the
story. Her life serves as an example of the political importance of women gaining the power to
understand and react to their own social circumstances.

Prof. Visweswara Rao Chenamallu’s “Breaking the Caste Threshold: Sadalakshmi’s
Struggle for Dalit Dignity and Political Recognition in Sadalakshmi: The Political Rebel” (2026)
focuses on Sadalakshmi’s fight for recognition and her opposition to caste exclusion. The study
IS pertinent to the current debate since obtaining office is not the only requirement for political
recognition. Sadalakshmi frequently transforms institutional presence into autonomous action.
Chenamallu’s emphasis on dignity helps to understand why her encounters with influential
politicians are statements of equal political personhood rather than merely personal disputes.

The article by Prof. Visweswara Rao Chenamallu, “Dalit Women and Their Journey
toward Self-Emancipation” (2026) offers a more comprehensive explanation of how Dalit
women transition from forced marginalisation to self-determined agency. In order to achieve
independence, education, awareness, solidarity, literary representation, and political engagement
become crucial paths. This viewpoint sheds light on Sadalakshmi’s transition from self-assurance
to public leadership. Her life demonstrates that freedom emerges by persistent resistance to the
circumstances that restrict women’s choices and voices rather than being granted by charitable
organisations.

Nikita Verma’s “Caste, Patriarchy, and Resistance: A Study of Select Dalit Women
Autobiographies” (2025) explores how caste and patriarchy interact in Dalit women’s life
stories. Verma’s framework is still applicable even if Sadalakshmi’s book is a biography rather
than an autobiography as Satyanarayana’s story also documents individual experiences as proof
of social systems. Marriage, family strife, household responsibilities, education, and personal
humiliation all expose larger caste and gender power relations, making the private domain
politically significant.

In terms of methodology, Gogu Shyamalamma’s “Reading Caste Histories via
Biographies: A Case Study of Dalit Women’s of Telangana” (2018) is especially important.

Through lives that prevailing historical narratives might ignore, biographies offer a way to
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restore social history. When applied to Sadalakshmi, this method enables her personal
experiences to provide light on more significant changes in Telangana’s political and caste
history. The biography turns into an archive of caste, gender, community, local politics, and
resistance rather than just the tale of a remarkable woman.
Objectives
To investigate how Sadalakshmi’s independent voice has emerged within political and familial
boundaries.
To examine how Dalit women’s discourse is controlled by caste patriarchy.
To look into how her agency was moulded by her schooling, marriage decision, public mobility,
and political involvement.
To examine how she uses her position as minister and deputy speaker to exercise institutional
influence.
To investigate the gendered and caste-based opposition to her leadership in the Telangana
movement.
To assess Satyanarayana’s life story as a counternarrative that brings a Dalit woman who has
been marginalised back into political history.
Methodology

The study uses intersectional and Dalit feminist perspectives to qualitatively close read
Y. B. Satyanarayana’s Sadalakshmi: The Political Rebel. VVoice, silence, caste patriarchy, family,
political engagement, institutional power, and historical representation are all given special
consideration. The analysis is informed by secondary research by Guru, Tharu, Patil, Sabharwal
and Sonalkar, Chenamallu, Verma, Karunyakara, and Shyamalamma.
Discussion
Childhood Confidence and the Beginnings of an Independent Voice

Long before she enters electoral politics, Sadalakshmi has a political voice. Its earliest
roots are found in a childhood that grants her physical self-assurance, freedom of mobility, and a
level of independence uncommon for girls of her era. Because her father “wanted to raise his

daughter as a boy,” she was permitted to participate in activities and enter areas that were
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traditionally associated with men (Satyanarayana 19). Although Sadalakshmi’s life shows that
this relationship is socially constructed, the statement discloses a gender hierarchy while
describing an exception to it: courage is viewed as male.

Climbing, swimming, fighting with sticks, travelling, competing, and self-defence all
contribute to her physical confidence, which in turn helps her political confidence. According to
Satyanarayana’s biography, her failure to follow traditional notions of femininity foreshadows
her resistance to bow to political authority. The ability to act, make decisions, and take up space
is where her voice first emerges.

Another area where that ability is demonstrated is in education. Sadalakshmi’s scholastic
aptitude and aspiration to become a doctor demonstrate her intellectual ambition, but her options
are limited by her family’s worries about coeducation. She continues to look for a different route.
Any straightforward narrative of empowerment is complicated by her eventual departure from
Queen Mary’s College to pursue political activity, since the start of an exceptional public career
also interferes with her desire to further her studies. The demands of marriage, family, and social
expectations shape her decisions.

Marital Choice, Caste Patriarchy, and Female Solidarity

Sadalakshmi’s choice to wed T. V. Narayana represents a strong adult voice. She refuses
to be the helpless object of a male-to-male bargaining when her brother tries to stop the
marriage. She says, “No, you can’t shoot him; you shoot me” (Satyanarayana 26). She asserts
control over a choice pertaining to her own life and body by putting herself squarely in the
conflict.

The principle is made clear by her sister Venkamma: “She is also my sister and she is
grown up.” She is entitled to select her spouse (Satyanarayana 26). The significance of female
solidarity is demonstrated by this intervention. Venkamma defends Sadalakshmi’s freedom of
choice, challenging male familial authority. This episode can be explained by Patil’s description
of reflexive anti-caste female agency, which entails acting from one’s own perspective and
interpreting one’s circumstances (37-43). When Sadalakshmi refuses to let caste and family

expectations dictate her marriage, she accomplishes just that.
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However, making that decision does not put a stop to patriarchal rule. Because of her
Mehtar heritage, her mother-in-law rejects her and humiliates her. As a daughter-in-law,
Sadalakshmi is vulnerable in the home, and the animosity is strengthened by caste
discrimination. The intersectional approach of Sabharwal and Sonalkar sheds light on how
gender and caste influence the discrimination she experiences concurrently (44—73).

Narayana’s answer is also instructive. He doesn’t say anything to protect his wife from
his mother’s abuse. His opinion that women should handle household duties is later documented
in the biography. Equality at home does not always follow from his education and public duties.
Guru’s statement regarding “patriarchal domination within the Dalits” is pertinent in this context:
discrimination imposed by dominant castes as well as gender inequality within oppressed
communities must be considered in Dalit feminist analysis (2548).

As a result, silence in a marriage has several connotations. Sadalakshmi’s determination
to remain silent undermines the established family authority, while Narayana’s quiet supports it.
The contrast creates a pattern that persists throughout her public life: she points out an injustice,
claims the right to speak about it, and expects an answer.

From Personal Protest to a Collective Political VVoice

Sadalakshmi develops as a proficient speaker and organiser who can address sizable
crowds as she enters politics. Experiences of caste stigma, gendered restrictions, marital
instability, and community marginalisation have moulded her voice. Because it highlights the
social situation from which such political discourse originates, Guru’s statement that “Dalit
women talk differently” is helpful (2548).

Sadalakshmi’s early electoral experience demonstrates how she transforms humiliation
into political activity. She refuses to accept the arrangement as normal when she witnesses Dalits
being segregated while upper-caste people enjoy privileged space. You are demeaning and
insulting us. She declares, “I will protest” (Satyanarayana 47). “No... you should protest,” she
tells those who first put up with the bigotry (Satyanarayana 47). Her message invites others to
acknowledge a common wound and take collective action in addition to expressing personal

rage.
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Her development revolves around this shift from an individual to a group voice. She
doesn’t just want to avoid discrimination. She questions the notion that a community should put
up with it in silence. A framework for comprehending this refusal to normalise humiliation is
provided by Chenamallu’s study of political recognition and dignity (524-36). Sadalakshmi
views protest as a way to draw attention to an injustice.

Legislative Authority and Institutional Reform

Sadalakshmi’s voice becomes constitutional authority during her time as Deputy Speaker.
She goes from being a protester on the periphery of an institution to holding the chair that
controls speech in parliament. A Dalit lady from a community connected to a stigmatised
profession decides who is allowed to speak in the legislative chamber, which is a significant
symbolic shift.

“Will you please take your seat, honourable Chief Minister?”” she commands the Chief
Minister when he tries to step in. Let the relevant minister respond (Satyanarayana 61). Her
polite tone conveys a strong procedural authority. She needs a strong male lawmaker to abide by
the Assembly’s regulations.

The episode makes a distinction between the use of power and representation.
Sadalakshmi does more than only hold a prominent position. She supervises senior politicians,
oversees discussion, renders decisions, and interprets the rules. Narender’s analysis of Dalit
women’s empowerment and political engagement helps put her career in perspective: when a
woman is able to wield her office’s authority, representation can open doors for institutional
intervention (1497-1500).

This challenge is increased by her nomination as minister. She transcends caste
limitations that cannot be explained by gender alone because she is a Dalit lady from a
scavenging group and the only woman in the cabinet. The description of the variations among
Indian women by Sabharwal and Sonalkar is relevant here (45). The specific societal obstacles
she faces determine the importance of her appointment.

Sadalakshmi also makes use of her power to grant others access. She is in favour of

women and Dalits being on temple trust boards in the Endowments ministry. As a result,
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representation becomes a policy principle that goes beyond her own growth. An attempt to alter
who is involved in institutional decision-making emerges from protest.

However, caste bias is not eliminated by formal office. Despite her ministerial position,
Tirupati temple authorities are hesitant due to her Dalit identity. “How could you keep quiet
when the purohit questions the validity of constitution?” she asks the chief minister.
(Satyanarayana 67). Her inquiry transfers accountability from the victim of prejudice to the state
agency tasked with maintaining constitutional equality.

Sadalakshmi performs this change on a regular basis. Instead of viewing caste
humiliation as a personal harm that needs to be healed, she views it as a public and constitutional
issue. According to Tharu, these experiences are “not an intersection of issues” that exist
independently of one another and cannot be neatly divided into separate feminist and anti-caste
concerns (159). Sadalakshmi’s exclusion in the temple, political office, caste identity, and gender
all work together.

Leadership and Resistance in the Telangana Movement

The best illustration of Sadalakshmi’s conflict with male political authority is the
Telangana agitation. Leadership is made possible by regional mobilisation, but hierarchy still
exists inside the movement. She wants financial accountability from Chenna Reddy as she takes
on a major position in the Telangana Praja Samithi. “How dare you ask me?” is his retort, which
implies that he is above her questions due to his authority (Satyanarayana 83).

“Yes, | will definitely ask you,” Sadalakshmi responds. You are responsible for the
public funds (Satyanarayana 83). The exchange establishes the democratic notion of the right to
question. When it comes to public funds, she refuses to submit to political seniority.

There is a caste and gender component to the conflict as well. Chenna Reddy was not
used to being questioned by “a dalit and a woman leader,” according to Satyanarayana (82).
Sadalakshmi transgresses caste and gender respect norms. Verma’s examination of caste,
patriarchy, and resistance in the stories of Dalit women clarifies why her call for responsibility is

also a rejection of the quiet that is expected of her (1913-21).
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When the biography claims that “a dalit lady leading the movement was not palatable and
digestible to the upper caste men,” opposition to her leadership becomes clear (Satyanarayana
83). This opposition cannot be explained by political rivalry alone. Because of her identification,
she challenges the internal hierarchy of the movement by exercising leadership.

Sadalakshmi sells her jewellery to fund the agitation when resources are denied. She
says, “I have no other way to run the movement” (Satyanarayana 83). Her dedication to the cause
is demonstrated by her statement that “I don’t care for the jewellery” (83). A woman can use
jewellery as a source of personal financial security, but in this case, she uses it as a tool for group
political action.

A systemic issue is also shown by the sacrifice. A Dalit woman leader is left reliant on
her personal possessions to carry on the work of a movement headed by powerful men. Her
conduct is worthy of praise, but it also needs to be considered in light of the institutional lack of
support that made it necessary.

Care, Community, and the Conditions of Political Agency

Relationships that traditional political histories can ignore sustain Sadalakshmi’s public
career. In order to allow Sadalakshmi to pursue her political career, Venkamma first supports her
sister’s decision to marry and then takes care of the kids. Time and freedom for public
engagement are created by this effort. Therefore, the often-invisible contribution of another
woman must be included in a complete account of Sadalakshmi’s agency.

When marriage fails to bring security, her Mehtar community in Sultan Shahi also offers
protection and a sense of belonging. She is affectionately known as Behanji by the community.
Her public movement is made feasible by their assistance. Sadalakshmi’s career cannot be
interpreted as the accomplishment of a remarkable person who transcends her roots.

The importance of solidarity, education, political engagement, and self-respect is
emphasised in Chenamallu’s depiction of Dalit women’s self-emancipation (608-12).
Sadalakshmi’s life serves as an example of their relationship. She continues to empathise with
and support underprivileged people while gaining institutional authority. Disavowing them is not

necessary for her to advance.
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The concept of political agency is expanded by these connections. Speeches and
decisions are important, but so are child care, community safety, solidarity, and the material
assistance that keeps a woman involved in public life.

Biography, Historical Erasure, and the Meaning of Rebellion

Being involved in politics does not ensure historical recognition. “Who would write the
history of a dalit lady hailing from a scavenging community?” is Satyanarayana’s question
regarding Sadalakshmi’s absence from Telangana leadership commemoration narratives. (84).
The inquiry transfers focus from a woman’s capacity for leadership to her willingness to be
remembered by future historians.

The importance of life writing in reclaiming contributions overlooked by institutional
histories is explained by Shyamalamma’s work on the biographies of Dalit women.
Satyanarayana’s biography accomplishes this goal by documenting Sadalakshmi’s official
positions in addition to internal strife, caste humiliation, community support, political turmoil,
and selflessness. It adds experiences that are frequently left out of political leadership narratives
to the historical record.

Her voice functions in all of these contexts. She battles caste prejudice as a minister,
directs Assembly procedures, protests discrimination on behalf of her community, defends her
choice of marriage within the family, and calls for accountability in the Telangana movement. In
this perspective, political voice encompasses choice, rejection, inquiry, representation, and
memory struggles.

A framework for interpreting these forms of action collectively, taking gender and caste
into consideration, is provided by Karunyakara’s explanation of Dalit feminism (1-8). If either
structure is viewed as secondary, Sadalakshmi’s career cannot be fully comprehended. Even
though she is a female minister, her challenge at a temple is based on caste; opposition to her
leadership in Telangana is based on both gender and caste.

A straightforward story of empowerment is further complicated by her life. Office and
prominence are important, but her life story constantly challenges her ability to challenge those

who demand her respect. She informs Chenna Reddy, “You are answerable” (Satyanarayana 83).

Email: ijilljournal@gmail.com 341 WhatsApp: +91 63020 31894




A Peer-Reviewed Open Access Journal

{ﬂ\‘l International Journal of Indian Languages and Literature
‘lv,j

ISSM : 3108-2254 IMPACT FACTOR : 4.25

A NTTTs
Vol. 1, Issue 4 www.ijill.in July-Sept 2026

She confronts a priest’s argument against constitutional equality, tells the Chief Minister to
adhere to Assembly protocol, and demands her own marriage. She disagrees with the notion that
inherited rank should be accepted in all of these many situations.

The impact of The Political Rebel as a title can be explained by this persistent rejection.
Sadalakshmi’s uprising goes beyond simply opposing a political party or administration. It
questions authority asserted by caste, gender, religion, family, and political seniority. Resistance
can also be productive, as Patil’s description of anti-caste agency indicates: Sadalakshmi looks
for alternatives through leadership, institutional reform, and representation.

These accomplishments are not given away for free by the biography. Her plans to
further her education are derailed, marriage causes strife, male coworkers impede her, and
historical acknowledgement is still unclear. Instead of emerging when these limitations vanish,
her agency grows inside them. Satyanarayana’s story works best when it maintains that tension:
Sadalakshmi isn’t shown as a victim or as someone unaffected by the systems she opposes. The
biography restores a Dalit woman’s leadership to Telangana political history by documenting the
issues she posed, the power she used, and the support that kept her going.

Conclusion

One of the most significant aspects of Dalit female agency is political voice, according to
Y. B. Satyanarayana’s Sadalakshmi: The Political Rebel. Sadalakshmi’s journey serves as an
example of how marginalisation functions not only through material hardship or exclusion from
institutions, but also through limitations on who is allowed to lead, speak, ask questions, make
decisions, and be remembered. Her encounters with family, marriage, education, caste relations,
legislative politics, temple administration, and the Telangana movement demonstrate how gender
and caste are inextricably linked.

Guru, Tharu, Sabharwal and Sonalkar, Patil, Karunyakara, Verma, Chenamallu, and
Shyamalamma’s Dalit feminist viewpoints explain why Sadalakshmi cannot be fully
comprehended as a successful female politician. A historically particular Dalit female locale

shapes her political identity.
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Her defiance turns her words into action. She opposes religious prejudice, protests
untouchability, wields power over lawmakers, defends her choice of marriage, holds prominent
politicians accountable, and takes the lead throughout the Telangana agitation. However, her
contribution’s marginalisation also shows that involvement by itself does not ensure historical
acknowledgement.

Thus, the biography of Satyanarayana serves an important counter-historical purpose. It
brings back to political memory a Dalit lady whose life shows that true empowerment entails
more than just joining institutions. It entails gaining the power to challenge those establishments,
change them, and demand that one’s voice be heard.
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